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he priest Carles Cardó coined the 
concept of the iwo traditions as the 
key to interpreting the "spiritual 
history of the Spains". The evil tradition i s  
the one that considers it lawful and iusti- 
fiable, i f  not desirable, to spread the faith 
by arrns, that turns to the sword to ensure 
the triurnph of the cross; in short, the one 
that exalts the crusade to irnpose the 
Church. The good tradition, on the other 
hand, i s  the one that resorts only to "spiri- 
tual weapons" in its evangelizing, weapons 
"that do .not get broken or blunted, the 
weapons of Christ and of the Apostles who 
converted the whole world with preaching 
and by shedding tears and blood and with 
great efforts and severe deaths", as Rarnon 
Llull was to say in Doctrina Pueril. And Llull, 
in Catalonia, is  undoubtedly one of the 
forerunners of this good tradition. 
Let us first situate hirn in time. "The 
twelfth century had given the church the 
crusaders, the thirteenth century gave i t  
back its rnissionaries", as Arrnand Oli- 
chon says in his Histoire de I'expansion 
¿u catholicisrne dans le monde (Paris, 
1936). The failure of the seventh and f i -  
nal crusade (that of Saint Louis, King of 
France, in 1270) was to bury for ever 
the drearn of a Christian reconquest of 
Jerusalern. The "Christian princes" of the 
West began to becorne aware of what 
we today cal1 nationalisrn and of nation- 
al interests. A new, "bourgeois" social 
group, the rnerchants and citizens of the 
towns, was gaining power day by day 
and reiected the adventures of the feu- 
dal lords. Chivalry began to take the 
forrn of sport instead of being an alrnost 
religious exercise. This cultural transfor- 
rnation led to a new religious awareness 
which found its expression in the "rnen- 
dicant" orders of the Franciscans and 
the Dorninicans, both of which intro- 
duced the conversion of infidels into 
their apostolic rnission and sent rnission- 
aries to the lands of Islam and as far 
away as Mongolia. 
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Between 1250 and 1300, the great Cat- 
alan Dominicans Ramon de Penyafort, 
Rarnon Marti, Rorneu Sobraguera and so 
rnany others devoted thernselves to found- 
ing schools of Oriental languages in Bar- 
celona, Valencia, Xdtiva, Murcia and 
even Tunis, where the Dominican studia 
flourished. These schools trained keen po- 
lemicists who practised in public debates 
like the one held in Barcelona in 1263 
and presided by King Jarnes I in person. 
Of course, the great Kings of the House 
of Barcelona always tried to stay on good 
political and cornrnercial terrns with the 
Muslim states of North Africa, especially 
the Hafsidas of Tunisia. 
So when Rarnon Llull, seneschal of the 
young James, future Jarnes II of Mallor- 
ca, heard the voice of grace urgently and 
-as he always believed- miraculously call- 
ing hirn to the exclusive service of Christ 
(Vita coetanea), the way was already 
rnarked out for hirn: to convert the Sara- 
cens to the Christian faith. He hirnself re- 
rnembers how he was first seduced by 
Saint Francis's exarnple and then advised 
by Rarnon de Penyafort in person. 
A three-part plan was to inspire the forty 
years of untiring activity that followed his 
"conversion". First, to agree to die for 
Christ, preaching the faith to to the infi- 
dels. Second, to write, with the help of 
God, a book which was to be the best in 
the world for refuting their errors. Third, 
to rnake a request to the Pope and the 
Christian princes for the foundation of 
monasteries where future missionaries 
could learn the language of the Saracens 
and other Oriental peoples. 
Rarnon Llull, then, was not the only nor 
even the first Christian of his time to feel 
the urge to be a rnissionary. But only he 
made it the essential airn in h is  life. To 
preach Christ throughout the world and 
lead al1 rnen to His Church was for Ra- 
mon Llull a lifelong obsession, a holy 
chimera. For this reason, being an intel- 
lectual and a rnan of reason, his philo- 
sophical work i s  practica1 rather than 
speculative; it sets out to persuade rather 
than to analyse, and everything he 
wrote is  one immense apologia. His search 
for a universal science was the search 
for an instrurnent which would make the 
Catholic truth accessible to al1 men of 
good will. For the sarne reason, he trav- 
elled the universities (Paris, Montpeller, 
Pisa), presented himself at the courts of 
Jarnes II of Catalonia, Philip the Fair of 
France, Frederick of Sicily and the King 
of Cyprus, Henry II of Lusignan, and ad- 
dressed al1 the popes who succeeded to 
the throne of Peter in those troubled 
years preceding the rernoval of the pontif- 
ical seat to Avignon and that saw the birth 
of the Divina Commedia. If he also took 
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part in the general chapters of the Fran- 
ciscans and the Dorninicans and even in 
the Council of Vienne of the Dauphinate 
in 131 1 ,  it was to instil in the Christians 
some of the missionary ardour that so in- 
flarned him. If, apart from the actual 
philosophical writings, he laid out his ideas 
and plans for social and religious reform 
in literary works such as Blanquerna and 
the Fdix o llibre de les meravelles del 
món, or in poems like the Desconhort and 
the Cant de Ramon, it was also so as to 
reach the men of this world and rouse 
their interest in his basic design. And if, 
finally, tired of the scant response he in- 
duced, he set off alone for the lands of Is- 
lam in search of probable martyrdom, it 
was to add to h is  teaching with a fertile 
example, a heroic deed like that of Saint 
Francis. 
The three parts of h is  missionary plan 
were therefore accornplished. The first, 
his testimony as a rnartyr, carne last 
chronologically. The second lay in his suc- 
cessive workings over of his Art, the fa- 
rnous book that was to convert the world 
by "necessary reasons", and the third 
was the creation of a rnonastery for train- 
ing rnissionaries in Mirarnar, Mallorca, 
followed by Canon XI of the Council of 
Vienne, which decided on the creation of 
five schools of Oriental languages: in 
Rorne or wherever the pontifical court re- 
sided (this was the time of the popes of 
Avignon), in Bologna, Paris, Oxford and 
Salamanca -in other words, the leading 
universities of the time. 
Ramon Llull, though, did far more than 
amply fulfill his plan. The Iong years of 
reflection on his central concern led him 
to draw up a genuine missiologia; that is, 
a theology and a methodology of evan- 
gelizing. 
His doctrine was not systernatized in any 
of his nurnerous books, but the ideas are 
always present in al1 h is  writings, from 
the ílibre de contemplació, his splendid 
debut as a writer, to the treatises written 
in Mallorca and Sicily in the last years of 
his life. 
The first principie of Llull's theology of 
evangelizing i s  that the conversion of in- 
fidels cannot be undertaken except by 
way of  love, a consequence of Jesus 
Christ's original love for al1 rnen. But as 
nothing can be loved and hated unless it 
i s  previously known, the work of love 
must first of al1 be aimed at the intelli- 
gence. Frorn this he derived the duty to 
start laying out the truth to the "wise" -to- 
day we would say the "intellectuals"- 
amongst the infidels; that is, to illumi- 
nate the spirit so as to prepare the heart 
for the effusion of Grace. 
The second principie, which follows on 
from the first, i s  that the conversion of 
souls should essentially be an act of  
freedom. Llull always proclaimed respect 
for the free will of consciousness, be- 
cause God cannot go against the freedom 
He Hirnself has placed in the hearts of hu- 
man beings. Hence Llull's opposition to 
the use of force in conquering souls and 
his defence of spiritual arms, as we saw 
earlier. In defence of these criteria, he 
had good theological reasons. But h is  
principies had to be put into practice. To 
do this, Ramon Llull drew up a missionary 
methodology which was complete down 
to the tiniest details: serious study of the 
beliefs of other reliaions, language 
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teaching and, in general, training of mis- 
sionaries; the technique of apologetics; 
exchanges between the "wise" of different 
religions; everything, down to an esti- 
mate of the expenses this organisation 
would involve ... If the science of missions 
i s  ap~ lo~e t i cs  founded on ethnography, 
there i s  no doubt that Ramon Llull was its 
inventor. 
He called himself the "procurator of the 
infidels", but as a way of leading them to 
the faith. They were men whom he loved 
and respected, and whom he preiudged 
as being of good faith. The faithful of 
other religions were generous spirits who 
search for truth and who worship their 
God with unfeigned devotion. The clear- 
est example of this is to be found in the 
Llibre del Gentil i dels tres savis, in which 
a Jew, a Muslim and a Christian, in an 
irenic atmosphere, put forward the spiri- 
tual values of their respective religions. 
For this reason, Ramon Llull's attitude to- 
wards them is  benevolent, but always po- 
lemical. He proposes a ~trai~htforward 
discussion, but does not forgo proselytiz- 
ing as he i s  conviced of the superiority 
of Christian truth. What he wants i s  to 
persuade, not to force. 
His defence of spiritual arms inevitably 
led Master Ramon to condemn all vio- 
lence against the infidels and in particu- 
lar the crusades. There is  a famous pas- 
sage in Blanquerna (Ch.80, 1) in which 
he compares the crusades with the "Holy 
WarN of Muhammad and from the suc- 
cessive failures of the crusades draws the 
inference that God does not approve of 
this sort of expedition. With intentional 
irony, he carelessly attributed this reckless 
statement to the Sultan of Babylon in a 
letter to the Pope and the cardinals. 
So wars of religion were out. But what if 
these infidels, who neverthless needed to 
be converted, refused to listen, which, as 
Llull discovered, was usually the case with 
Muslims? Faced with this situation, Mas- 
ter Ramon reacted like a man of his time 
and felt that Christianity had the right to 
oblige the infidels, not, of course, to re- 
ceive forced baptism, but to grant mis- 
sionaries freedom to preach. In short, a 
new crusade, but one in favour of reli- 
gious freedom. 
This new type of crusade is  proposed in 
the Llibre de passatge, in the middle of 
which where Ramon Llull writes, "it is  best 
to dominate the infidels in discussion, 
convincing them through necessary rea- 
sons, rather than to make war on them 
and sieze the lands they own. Let us con- 
vert them and allow them to enjoy their 
possessions. Let us be artisans of concord 
and love!". 
Amongst his contemporaries, the Francis- 
can Roger Bacon and the Dominican Ri -  
coldo de Montecroce were perhaPS the 
only people who would have dared to ex- 
press their doubts over both the spiritual 
and temporal efficacy of the crusades of 
conquest so openly. Saint Thomas of 
Aquinas -and like him Saint Ramon de 
Penyafort- did not go beyond the classic 
condemnation of baptism administered by 
force. We have to wait for another "proc- 
urator" -this time of the Indians-, Bar- 
tolomé de las Casas, also an exponent of 
the good tradition, before we hear simi- 
lar language to Llull's, while the "con- 
quistadorsN enslaved the American In- 
dians and stole their lands. 
